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ABSTRACT

This paper focuses on the representation of maeriaith a view to understanding the issues relateddcial
organization. We will discuss here about marriagéng an institution, its importance in society, ahe issues related to
the origins of marriage, by using examples fromRamayana of Valmiki. We obtain certain ideas of social stratificatjo
hierarchies and alternate social ordering from tR@nayapa. The objective is to see whether there was aeayelids in

defining marriage, as represented in thankdyana.
KEYWORDS: Raimayana of Valmiki, Maintaining Community, Caste and Class Idegditi

INTRODUCTION
The character of #na has been shown as a king who was just towakrdgted elites and ordinary people of the
society - including his wife.

Marriage was a social duty towards the family ahd tommunity, and there was little room for indiadi
interest. In theRamayana, the opinion of the bride and groom did not mageeverything was planned by the parents who

were influenced by Brahmanical norms

Marriage was undertaken for various reasons, antbege being the establishment of a lineage through

procreation, forging of political alliances and mtaining community, caste and class identities.
Here we will examine the procreation of daughterd sons, as well as marriages as a political aian
Procreation of Daughters

There are many instances which suggest that dansghtere important to fulfill the desire to have soHowever,

their importance is never appreciated.
The Story of Taraka is Relevant Here

She has been mentioned as adulterous, and hegreas®n and its consequences are considered Bnport
enough for a long description. Her father was aaigyaksa named Suketu who was powerful and virtuous but was
childless, and in order to get a child, he undéetgmeat asceticism. On being pleased, Bralyave him a jewel of a
daughter by the name ofiteka who had the strength of a thousand elephariskd was married to Sundshe son of
Jambha. She had two sons -arida and Subahu. Sunda was killed by the sage AgaAgastya’s slaying of Sunda
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appears to have led tafdka's desire for revenge. What is interesting is thate is no mention of the wife of tiyaksa,
Tataka’s mother, and her birth is attributed to only fether’s penance. Thus, marriage was not impoitatite context of
her birth. Here, | would like to mention that theksa was given a daughter instead of the son with allsthength which is

assumed to be confined to a man.

* There is another story where the procreation ofgtisers was seen as important. There was a neeal ritale
child that is why theputrapraptiyajfia and asvamedhasacrifice were performed by Baratha, which was to be
performed by a sage namBdyasrnga who alone could invoke the gods effectivélje are told that Daratha
did have a daughter but in order to have a somtxy ®n his line, he was performing the sacrifitke character
of Santa, this daughter, is most obscure and she is notiomd much. The marriage Rfyasrmga andSanta was
also fixed by elders and in order to do apsaws were sent first to destroy his chastity, as he amascetic.
Hence, here one can see that the daughter @frBtha was used as a bait to complete the son gingdact for

him.

* There is another instance where the birth of thegdters of gods was seen as serving a divine pergns
making the world better. Hialaya had two daughters &gg, the elder one and Unthe youngest. In their desire
to affect a divine purpose, the gods asked the ¢drchountains for his eldest daughter,nG@ to serve the
interests of righteousness and welfare of the tiuedds. Una, on the other hand, was married to a fierce asceti

named Rdra who was worshiped by the world.

» Here, one can see that one daughter was given e gods so that she could do all the divinaghiand

another daughter was matrried to the ascetic.

* The above examples suggest that there was a needudghters and hence they were sometimes ap@édiat

the texts. The marriage took place for the weltdréhe world.

« Arare story of daughters bringing glory to the figgtnand the pride of the father over his daughtesfound in
Kusarabha's example. Here, the king, grandson of Brahwas blessed with a hundred beautiful daughters.
The girls caught the eye ofayu, the wind god, who wanted to marry them. On feoid that they needed their
father’'s permission, the wind god is believed twehdost his temper and he twisted their bones. rAtiés
instance, the father praised all his daughtershag had shown extraordinary forbearance and redpecdhe

family.
Procreation of Sons
There are many instances where several practicesheen recommended for procuring sons.

e The firstkanda of the Ramayapa is only about producing sons and for that, theas @ great political intrigue to
persuad®Syasrnga to marrydanta. In turn,Réyasrnga would perform some sacrifices like the horseifiee, and

son producing sacrifice.

* The promise of a birth of a son was given taéebha also who was mentioned earlier; and it wasipaity

mentioned that the son should be worthy and rigigewhich would gain him enduring fame in the world
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Therefore, from the above analysis, one can se@thducing a son is said to be the main reasombeharriage
and any other reason is disapproved by society.awihg a son was said to be the best act of ataifiards her
husband because this leads to the removal of tledits. husband is obliged to repay in his life.sTwas regarded
as an act oflharmaand this was said to be done by every married ar@hwoman. At the same time, the

marriage did not automatically lead to the birtlebildren - this had to be ensured through otheamaas well.

* In another instance, we hear of the birth of a swrthe monkey lord: who was a son of foremost among

theapsamk, Afijana, the wife of the monkey Kesarin.

Here, it is important to note that™fama’'s son was Haliman, a devout follower of #1a, and an important
character in th&amayapa. One can also see that a marriage took place battheapsaa and the monkey king
which resulted in the birth of a miraculous chilthe interesting point in this story is that the posvof the

mother were transferred to the son, which contebub his extraordinary power.
PutrapraptrYajria

As mentioned earlier, there is a mention gigia or pija being performed for having sons. According to,this
servant of lord Brahingavepayasato the king Déaratha which was specially prepared for the threzegs, which would
automatically lead to the birth of sons. Here, wghihsurmise that the reason for three marriageghniie due to the need

for sons.

The procreation of the son was ostensibly requinec social cause according to the epic, which tedsee the
world of the demons. The sagesWimitra appeared after sixteen years to remind thg kif this purpose, and he asked
that Rima be sent with him for ten nights of the sacrifi€gg Dasaratha did not want to give up his son, despitefabe
that this was the stated purpose for which he was.I50 he insisted on stationing his army for @etihg theyajna from

theraksasas.

After the birth, no evidence is given tilaRa was sixteen years old for this ordained purp®ke.nurture of the
child and the relationship of the son with the éathnd mother is also not given in detail. Thisgasgs that the reason for

wanting a son, although unstated in very obviotmsewas to ensure the inheritance of the kingdom.

Sons were born to continue the family line$wimitra said these words to Ematha, suggesting that the social
norm of sending one’s son for war is to be followmdall, and therefore is to be followed by $eatha as well. The

examples cited are:

* The boon to King Sagara given by sageddhwas to have sons from his two wives so they daalry on his

dynasty.

e There are some controversial points where sons usgd for different purposes as well - they wereduss a
sacrificial object as can be seen in the storgwfahéepa, son oRcika. When approached by the king Amibay

the sage is said to have parted with his secondadnat the king could complete his sacrifice.

» In another instance, the promise of the birth eéba was given to Ksarabha; and it was specifically mentioned

that the son should be worthy and righteous, whiidlhgain him enduring fame in the world.
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Obtaining Sons Outside Marriage
There are some instances where the procuremergaf took place without marriage as well.

* A Gandharva woman beseeched the sagan @ beget a son on her. This suggests that itte df a child and

especially a son was important and could be engedraven without marriage.

+ Siva’'s wife was unable to conceives, therefore tinth lof son took place differently. When the seroéSiva was
dislodged from its place, the gods made that seimeet into the body of Uanfrom her husbandherefore, the
son ofSiva was born. Here, one can see that the son wasafi@r planning and deliberation, and while this

done against the wishes of @niKartikeya was thereby born.

e The wind god Pavana was infatuated witljama, the wife of the monkey lord Kesarin. Pavana wasrpowered

by love and impregnated Aara. Hence, Hanuan was born.
Political Alliance
An important reason for marriage appears to haea lee forging of political alliances.

* This can be seen in thiRZmayana where the four sons of Baratha were married to the daughters and nieces of
Janakd' Marriage was decided by the elders, and marriagme family could be due to some political reason.
As marriage in early India was also done to bujdfiendly relations, the marriage of the sons efddatha to
the daughters and nieces of Janaka might have digzno the matrimonial alliance which was decidgdhe
elders.

» The marriage of &ra and Sugiva was in order to save the political life ofrZ. She was the erstwhile queen and
she used to advise her first husbariin/* Therefore, this suggests that the marriage wasder to retain the
political power to herself. One can also see tlmet was powerful in warfare. Her second marriage ted
vantage point she thereby secured was importacguse her child Agada who was supposed to be the inheritor
of the kingdom, was replaced by his father’s brotBespite supporting her son, or because oféita Was busy

in asserting her political power. There is no mamtf children after the marriage of Stwgr and &ra.
CONCLUSIONS

This explains the significance of the story @i and 8a’s marriage in the epic. It is also evident thatniage
was important for the birth of sons. From all themples cited in this paper, one can see that worwere used as a
reproductive machine whose main identity was asesor@’'s wife or daughter. Once their sons were by primary

identity is now as mothers. Their character chadmsg with their caretakers, who are the fatheusbands/ sons.

Marriage is an institution where everything was ated to maintain the social class and caste.
This is evident in th&amayana where the author shows some social constraintslation to marriage. For instance, was
the procreation of daughters important? The impoaaof daughters is known but it is not shown ddflg, as the
daughter’s birth is not celebrated. Hence, the rfeedlaughters was stated as a means of havingisciie lineage.
As one can see, Baratha was ready to do anything to have sons, art snade a deal with his ministers to persuade
Réyasriga to perform gajfia for the procreation of sons. Daughters were camsitl important only to have sons from

them. Marriage has been seen from the perspedtiiaving a child. Sexual contact is required omly feproduction and
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not for pleasure. It is also necessary to compdditehe religious ceremonies related to marriagethieve mogha’

In this context moéha is the main reason for marriage and for havaorgs sAfter marriage, one can perform all the rites
and rituals which would ultimately lead to heavé&nd if not this, then after the son’s birth, tkeyakarmaby the son’s
hand is considered to lead to the attainment of sheok The importance of the daughter is not consienech.
The main concern is to get them married and sen i to their new life, and if something benefidimppens from their

marriage, this was always welcomed.

There is also an anxiety about their chastity whicdeded to be protected at all costs, as in the ohs
Kusarabha's daughters.

There is no mention of women after the son is bdhe acculturation of the son is done by the fatiret the role
of the mother is not mentioned at all. This shoket the importance of the woman as mother is lian#ed was not seen
as important. D&aratha was ready to give up his army tév¥mitra, when the latter asked for his son (who woakilt
raksasasto enable \dvamitra and other sages to conduct their sacrifideye, one can see that {asatha was so keen on
keeping his first born in his kingdom that he weady to put the entire kingdom’s safety at riskafféuthor has depicted

the worldly nature of humans to make the epic noveenatic.

Marriage was not the only way of obtaining sonserEhare some instances where social constraints lvest for
some reasons. The reasons were mainly for the hiftta child. This was possible through a lot of qece.
The birth of the child was acknowledged and acakptdy when the gods planned something. The abilitwomen to
guestion these possibilities seems less as wega tt@ social hierarchy.

A final point of note is that marriage was also erdken for political alliances. As this epic rekto the exploits
of kings, princes, and princesses, we see that mohtlye marriages were arranged in order to sthergtheir kingdom.
Hence, here one can see in marriage why women tiverenes who used to leave their houses. This was ih order to

ensure friendship, where both the kingdoms promisdlp each other in bad times.
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